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Bridgeway books, though credible reference works, are non-technical in style. They are based on a firm biblical scholarship and the assured belief that once readers understand the Bible, they will find it has its own way of making itself relevant to them. Preachers, teachers and other Christian workers have found that these books do much of the preparation work for them, by helping them understand the Bible as it might have been understood by its first readers.

Bridgeway Books have been written by Don Fleming who has had wide experience in evangelism, church planting and Bible teaching, in his home country of Australia, and in Asia, Africa, Europe and the Pacific. He is well known for his ability to explain the Bible writings concisely and simply, both in his preaching and in his writing.

Bridgeway Books have been translated into more than forty five languages.

The "bridge" element in the title reflects the aim of all Bridgeway books - to bridge two gaps at once - the gap between the word of the Bible and the world of today; and the gap between technical reference works and the ordinary reader.

Bridgeway Books are easy to read and especially suited to those who use English as a second language.

In its previous format as a series of eight Bridge Bible Handbooks, this commentary built up an international reputation for its appeal to a wide range of people - ordinary readers, Bible students, pastors, teachers and other Christian workers. It strikes the middle ground between the overly scholastic detailed commentaries and the often light-weight devotional notes.

The Bridgeway Bible Commentary deals with each biblical book in such a way that readers readily see the meaning of the Bible in its own context and its relevance in today's world. It is neither a word-by-word technical reference work nor a mere collection of overviews. It provides a free-flowing commentary on the entire text of each biblical book, along with background material, maps, diagrams, drawings, tables and feature articles.

Introduction

Preface

The origins of this commentary go back to my missionary years in Thailand, when I began writing a few books in the Thai language to help local people understand the Scriptures. The result, after many years, was a series of fifteen mini-commentaries on the Thai Bible.

Although the success of the books in Thai was due largely to the lack of available alternatives, news of the books spread, and it was suggested that I prepare an English equivalent for use in other countries. Over some years the fifteen-volume series was produced in English, but by this time I had written several other books and their production was scattered over a variety of countries.

When Bridgeway Publications in Australia undertook a project to republish all these books in a new format, the fifteen volumes were revised and reissued in eight volumes under the series title, Bridge Bible Handbooks. Those eight books are now combined into the one-volume Bridgeway Bible Commentary, which is a companion in size, style and format to the Bridgeway Bible Dictionary, an A to Z of biblical information.

The eight Handbooks were dedicated to people who, in different ways, had a significant influence in my life and ministry. Since the present volume is not a new work but a reformatted (and in parts revised) version of the eight Handbooks, no new dedication attaches to it. Instead I am pleased to acknowledge again my indebtedness to those to whom the earlier editions were dedicated.

Book 1 Philip and Pat Juler

Book 2 Chun Kertyoo

Book 3 Reg and Marjorie Vines

Book 4 David Clines

Book 5 John and Grace Robertson

Book 6 Bob and Vic McCallum

Book 7 Chue Petnamngern

Book 8 Vic and Jean Fleming

In the present book, as in my other books, my aim is to provide biblical reference material that bridges two gaps at the same time. First, I want to bridge the gap in time and culture between the world of the Bible and the world of today. Second, I want to bridge the gap between the technical reference works and the non-technical reader. Above all, my desire is to produce books that will encourage people to read the Bible.

Though labelled a commentary, this volume is not a word-by-word or verse-by-verse technical reference book. But neither is it a survey that flies over the top of the various biblical books without touching the text. Perhaps ‘running commentary’ would be a more appropriate description.

My suggestion is that instead of trying to ‘dig deep’ or ‘squeeze lessons’ from the Bible, we relax a little, try to understand what each book is saying, and then let the Bible do whatever it wants to do. ‘Let the Bible speak for itself’ - which is the title of a practical handbook I have written on how we might teach the Bible in plain language. The aim of such teaching, like the aim of this commentary, is not to exhaust the meaning of the text, nor to force the text to fit our schemes of interpretation, but to provide enough background and comment to enable people to read with understanding. 

The Bible has its own power as God’s Word, and is an authoritative standard for teaching truth, correcting error, and instructing in right living. It is living and active, and has its own way of making its message relevant to us as readers, but it can do so only if first we understand it. This commentary is designed to help us understand what the biblical writers might have meant, and to do so in such a way that we might readily see the relevance of the ancient Word to present-day living. And once we have the understanding, we have an obligation to act upon it.

Don Fleming

Genesis

INTRODUCTION
The name Genesis means ‘origin’ or ‘beginning’ and is a suitable name for the book of the Bible that speaks of the origins of the universe, of the human race, of human sin and of God’s way of salvation. Though it stands at the beginning of our Bibles as an individual book, it was originally part of a much larger book commonly called the Pentateuch.

The Pentateuch
Hebrew, the mother tongue of the Israelite people, was the original language of the Old Testament. During the third century BC this Hebrew Old Testament was translated into Greek, the translation being known as the Septuagint (often written LXX), after ‘the seventy’ who translated it. From these translators we have borrowed the word Pentateuch as a name for the first five books of the Bible (from two Greek words, penta, meaning ‘five’, and teuchos, meaning ‘a volume’).

Originally the five books were one, but they were put into their present five-volume form so that they could fit conveniently on to five scrolls. The Hebrews referred to the whole Pentateuch simply as ‘the law’ (2 Chronicles 17:9; Nehemiah 8:1-3; Neh_8:18; Matthew 5:17-19; Mat_11:13; Mat_12:5; Luke 24:44).

Age-old tradition, both Hebrew and Christian, recognizes Moses as the author of the Pentateuch (2 Chronicles 35:12; Nehemiah 8:1; Neh_13:1; Daniel 9:11; Mark 12:26; Luke 16:29-31; Acts 15:21), though the Pentateuch itself does not say who wrote it. Nevertheless, it mentions Moses’ literary activity. He wrote down the law that God gave to Israel (Exodus 24:4; Exo_34:27; Deuteronomy 31:9; Deu_31:24), he kept records of Israel’s history (Exodus 17:14; Numbers 33:2) and he wrote poems and songs (Exodus 15:1; Deuteronomy 1:22; Deu_1:30).

As leader of the nation, Moses was no doubt familiar with the family records, traditional stories and ancient songs that people of former generations had preserved and handed down, whether by word of mouth or in written form (cf. Genesis 5:1; Gen_6:9; Gen_10:1; Gen_11:10; Gen_11:27). Like other writers, he would have used material from various sources, especially in writing about places and events outside his own experience (Genesis 26:33; Gen_35:19-20; Gen_47:26; Numbers 21:14). In addition he had direct contact with God and received divine revelations (Exodus 3:4-6; Exo_33:9-11; Deuteronomy 34:10). Under the guiding hand of God, all this material was put together to produce what we call the five books of Moses.

People who study biblical documents have at times suggested that the Pentateuch reached its final form much later than the time of Moses. They base their ideas on the similarities and contrasts they see in such things as narrative accounts, the names used for God, usage of certain words and phrases, and details of Israel’s religious system. Some even see a number of independent documents that were later combined into one.

Amid all the discussion that has taken place concerning these matters, people have sometimes forgotten that the important issue is not how the Pentateuch was written, but what it means. And in both the Hebrew and Christian Bibles it stands as a book whose unity is clear and whose message is the living Word of God (Nehemiah 8:8; Neh_8:14; Neh_9:3; John 5:39; Joh_5:46; Acts 28:23).

The book of Genesis
Those who gave the name ‘Genesis’ to the first book of the Bible were the translators of the Pentateuch. The ancient Hebrews called the book by its opening words, ‘In the beginning’. The book’s chief concern, however, is not with physical origins, but with the relationship God desires to have with the people who inhabit his earth.

Adam and Eve, though sinless when created, fell into sin, and the evil consequences of their sin passed on to the human race descended from them. Rebellious humanity deserved, and received, God’s judgment, but that judgment was always mixed with mercy. God did not destroy the human life he had created. Rather he worked through it to provide a way of salvation available to all. His way was to choose one man (Abraham), from whom he would build a nation (Israel), through which he would make his will known and eventually produce the Saviour of the world (Jesus).

The book of Genesis shows how human beings rebelled against God and fell under his judgment, but it shows also how God began to carry out his plan for their salvation. After recording his promises to make from Abraham a nation and to give that nation a homeland in Canaan, it shows how the promises concerning both the land and the people began to be fulfilled.
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Verses 1-3
THE STORY OF CREATION
The Bible and science
Modern science has revealed so much about the wonders and the size of the physical universe that human beings may seem almost to be nothing. The Bible takes a different view. Human beings are its main concern, for they alone are made in God’s image. The story of creation is but an introduction to the story of God’s dealings with the human race. The Bible demonstrates this order of importance from the outset by fitting the story of creation into a mere week, into the opening page of a 1,000-page Bible.

The Bible was never intended to be a scientific textbook. It is not concerned with the sort of investigation that modern science is concerned with. If its language were that of modern science, people in former ages would not have understood it, and people in future ages would find it out of date. The purpose of the Genesis account of creation was not to teach scientific theories, but to give a short simple account of the beginning of things in language that people of any age would understand.

Language of the Bible
As with the rest of the Bible, the book of Genesis was written in the everyday language of the people of the time. For example, the Bible speaks of the four corners of the earth (Isaiah 11:12) and of the pillars, bases and cornerstone of the earth (Job 9:6; Job_38:4-6); but if people use those statements to deny that the earth is a globe, they misuse the Bible. They show a misunderstanding of the nature of the Bible’s language.

Yet such misunderstandings occur. Centuries ago people thought that the sun moved round the earth, but when one scientist suggested that the earth moved round the sun, he was condemned for not believing the Bible. The argument his accusers used was that the Bible says the earth remains still and the sun rises and sets upon it (1 Chronicles 16:30; Ecclesiastes 1:5).

The Bible speaks of the heavens and the earth as ordinary people see them from their standpoint on earth. The scientist may speak of the sun as the centre of the solar system, with the earth a minor planet of the sun, and the moon a small satellite of the earth. But to people of ancient times, and even to us today, the earth where people live is the centre of their world. The sun is merely the ‘greater light to rule the day’, and the moon the ‘lesser light to rule the night’.

In reading the Bible we must understand not only what the Bible says but also what it means. When it says that God ‘sits above the circle of the earth’ (Isaiah 40:22), it does not mean that he sits in space somewhere above the horizon, but that he is the sovereign Lord of the universe. Likewise when it says that God ‘made man from the dust of the earth’ (Genesis 2:7), it does not mean that he took in his hands a ball of clay and formed it into a human shape as a baker makes a gingerbread man, but that he made man out of common chemicals. Even we ourselves, who came by natural processes of birth, are said to be formed out of clay and made from the dust of the earth (Job 10:9; Ecclesiastes 3:20).

The Creator at work
God is pleased when people study his creation and learn its wonders (Psalms 111:2). The Bible tells us that God is the Creator, and it reveals something of his purposes in creation, but if people want to find out how the physical creation functions, they must do so by hard work as God has appointed (Genesis 3:19). God does not give such knowledge by direct revelation. How the various organs of the human body function, for example, is a problem for medical science to solve, not the Bible. The same principle applies in other fields of science.

Science may tell us more about God’s creation, but it does so from a viewpoint that is different from that of the Bible. The Bible tells us that God is the one who did these things, and the scientist tells how he might have done them.

When the Bible says ‘God did this’ or ‘God created that’, it does not mean that he must have done so instantaneously or ‘magically’. We pray, ‘Give us this day our daily bread’ (Matthew 6:11), but we do not expect God to work instantaneously and drop food from heaven on to our plates. We expect him to work through the normal processes of nature in producing the crops from which we get our food by hard work. Yet we still thank God, for we know that he is the provider of all things. Believers and unbelievers might agree on how nature provides humankind with food, but believers add something extra, because they see God working through nature. The ‘laws of nature’ are God’s laws. Science may investigate the physical world and suggest how something happened, but it cannot say who made it happen. Believers can, for ‘by faith we understand that the world was created by the word of God’ (Hebrews 11:3).

Believers may therefore hesitate to dismiss a scientific theory simply by saying, ‘But I believe God did it’, because the theory may have been the way God has done it. When the scientist tells us how rains falls or how grass grows, we do not contradict him by saying, ‘But the Bible says God makes the rain fall, God makes the grass grow’ (Matthew 5:45; Mat_6:30). We accept both as true.

Plan of the Genesis account
As we might have expected, the Genesis account of creation is from the viewpoint of the ordinary person. The story is recorded as if someone were describing creation, not from somewhere in outer space, but from his dwelling place on earth. The earth is only a very small part of God’s creation, but the creation story in the Bible is concerned mainly with the earth and mentions other features only in relation to the earth.

The Genesis account is concerned with showing that God made everything out of nothing, that he worked from the formless to the formed, from the simple to the complex. It outlines how he brought the universe through various stages till his creative activity reached its climax in Adam and Eve. Its basic design is to divide the creation story into two groups of three days each. The first group shows how God created the basic spheres of operation (light and dark; sea and sky; fertile land), the second how he created the features within each of those spheres (lights of day and night; creatures of sea and sky; creatures of the land).

This simple creation story, though not intended to be a scientific account, is not in conflict with science. The following notes suggest one way in which scientific knowledge, far from causing us to doubt the Genesis creation story, may in fact give us a more meaningful view of it.

The creation (1:1-2:3)
Countless years ago God, by his sovereign power and will, created the universe. At first the earth was featureless and in darkness because of the mass of surrounding water, but as the thick clouds of water vapour began to lose their density, a hazy light came by day from the invisible sun (1:1-5; first day). As they lost further density, the surrounding clouds of vapour gradually rose from the earth, producing a clear distinction between the ocean’s surface below and the ceiling of heavy cloud overhead (6-8; second day). Meanwhile the earth was drying and land became visible. Simpler forms of life then began to appear. Various kinds of soils and climatic conditions produced various kinds of plants, which were so created as to continue producing further plants of their own kind (9-13; third day).

The heavy cloud overhead, which had been becoming thinner and thinner, finally broke. The sun, moon and stars, previously hidden, now became clearly visible. Their effect upon the earth helped to produce a variety of weather and a pattern of annual seasons (14-19; fourth day).

As God’s creative activity moved on, animal life began to appear, with creatures in the sea and creatures in the air, all of them suited to their environment (20-23; fifth day). The land also experienced this development of animal life, till it too became full of all kinds of creatures. Finally came the first human couple, who together represented the peak of God’s creation. Like the other animals, they were so made that they could feed themselves from what grew on the earth and reproduce their own kind. But they were different from all other animals and were given power over them; for they alone, of all God’s creatures, were made in God’s image (24-31; sixth day). (See ‘The image of God’ below.)

God’s rest after the creation of the first human couple signified not that he had become tired or inactive (for he continues to care for what he has created), but that he had brought his work to its goal. Having prepared the natural creation for human life, God now desired humankind to enjoy that creation with him (2:1-3; seventh day).

The image of God
Being made in God’s image, human beings are unique in God’s creation. Somehow they are like God in a way that nothing else is. This does not mean simply that certain ‘parts’ of human beings such as their spiritual, moral or mental capacities reflect the divine nature. The whole person is in God’s image. Because of this expression of God within them, men and women are in a sense God’s representatives upon earth. He has appointed them rulers over the earthly creation (see 1:27-28).

Without the image of God within them, people would not (according to the biblical definition) be human. Even if they had the physical appearance of human beings, they would be no more than creatures of the animal world.

An animal’s ‘animality’ is in itself; a person’s humanity is not. It depends for its existence upon God. That is why human beings, in spite of the dignity and status given them by God, cannot exist independently of God. They may want to, and may bring disaster upon themselves as a result (as seen in the story of their original disobedience; see notes on 2:8-17, 3:1-24 below), but they cannot destroy the image of God. The image of God within them is what makes them human.

02 Chapter 2 
Verses 4-25
2:4-4:26 EARLY HUMAN LIFE
Life in the Garden of Eden (2:4-25)
From this point on, the story concentrates on the people God made, rather than on other features of the created universe. Again the Bible states that the world was not always as it is now, but was prepared stage by stage till it was suitable for human habitation. God created Adam (meaning ‘man’ or ‘mankind’) not out of nothing, but out of materials he had previously created. Like the other animals, Adam had his physical origins in the common chemicals of the earth, but his life existed in a special relationship with God that no other animal could share (4-7).

This status of existing in God’s image brought with it the responsibility to respond to God’s purposes. God therefore placed Adam in a chosen locality, a beautiful parkland, for his training and testing. This parkland was part of a well watered territory known as Eden, situated somewhere in the region of Mesopotamia (8-14).

With a variety of foods available and a variety of tasks to be carried out to maintain the garden, Adam had plenty of opportunity to develop in mind and body. He could mature through making choices and learning new skills. God’s instructions showed that he wanted the people of his creation to enjoy the fulness of their unique life (to eat of the tree of life), but they had to do so in submission to him. Their creation in the image of God meant they could not be independent of God. They did not have the unlimited right to do as they pleased, to be the sole judge of right and wrong (to eat of the tree of the knowledge of good and evil) (15-17).

Whether we see the two trees as metaphorical or literal, their meaning is the same. The emphasis in the story is not that the trees were magical, but that they presented Adam with a choice of either submitting to God or trying to be independent of him. Growth in devotion to God involves self-denial (Hebrews 5:8). Maturity comes through choosing the good and refusing the evil (Hebrews 5:14), and each victory over temptation would have helped Adam grow from a state of childlike innocence into one of adult maturity. His fellowship with God would have deepened, and his understanding of God’s purposes increased.

Because human life alone existed in God’s image, none of the other creatures could share this life in any satisfying way. God therefore gave Adam one of his own kind, but of the opposite sex, to be his companion. The man and the woman were equal in status as being made in God’s image (cf. 1:27) and were harmoniously united, to the exclusion of all others (18-25). The woman was later given the name Eve, meaning ‘life’ or ‘living’, because she was the one through whom future human life would come (see 3:20).

03 Chapter 3 
Verses 4-25
2:4-4:26 EARLY HUMAN LIFE
Life in the Garden of Eden (2:4-25)
From this point on, the story concentrates on the people God made, rather than on other features of the created universe. Again the Bible states that the world was not always as it is now, but was prepared stage by stage till it was suitable for human habitation. God created Adam (meaning ‘man’ or ‘mankind’) not out of nothing, but out of materials he had previously created. Like the other animals, Adam had his physical origins in the common chemicals of the earth, but his life existed in a special relationship with God that no other animal could share (4-7).

This status of existing in God’s image brought with it the responsibility to respond to God’s purposes. God therefore placed Adam in a chosen locality, a beautiful parkland, for his training and testing. This parkland was part of a well watered territory known as Eden, situated somewhere in the region of Mesopotamia (8-14).

With a variety of foods available and a variety of tasks to be carried out to maintain the garden, Adam had plenty of opportunity to develop in mind and body. He could mature through making choices and learning new skills. God’s instructions showed that he wanted the people of his creation to enjoy the fulness of their unique life (to eat of the tree of life), but they had to do so in submission to him. Their creation in the image of God meant they could not be independent of God. They did not have the unlimited right to do as they pleased, to be the sole judge of right and wrong (to eat of the tree of the knowledge of good and evil) (15-17).

Whether we see the two trees as metaphorical or literal, their meaning is the same. The emphasis in the story is not that the trees were magical, but that they presented Adam with a choice of either submitting to God or trying to be independent of him. Growth in devotion to God involves self-denial (Hebrews 5:8). Maturity comes through choosing the good and refusing the evil (Hebrews 5:14), and each victory over temptation would have helped Adam grow from a state of childlike innocence into one of adult maturity. His fellowship with God would have deepened, and his understanding of God’s purposes increased.

Because human life alone existed in God’s image, none of the other creatures could share this life in any satisfying way. God therefore gave Adam one of his own kind, but of the opposite sex, to be his companion. The man and the woman were equal in status as being made in God’s image (cf. 1:27) and were harmoniously united, to the exclusion of all others (18-25). The woman was later given the name Eve, meaning ‘life’ or ‘living’, because she was the one through whom future human life would come (see 3:20).

04 Chapter 4 
Verses 1-16

Cain and Abel (4:1-16)
Adam and Eve’s first two sons, Cain and Abel, maintained a belief in God and presented offerings to him. Abel offered the best of his flock in humble faith and God accepted him. Cain’s attitude was arrogant and his life ungodly, and therefore God rejected him (4:1-5; cf. Hebrews 11:4; 1 John 3:12). Since the attitude and conduct of the offerer were more important than his gifts, God told Cain that if he wanted God to accept him, he would have to overcome the sin that threatened to destroy him. That sin was like a wild beast crouching at the door, waiting to attack its victim (6-7).

Cain failed to overcome his sin and in jealous anger he killed Abel. His taking of Abel’s life called out for revenge from the one who had given that life. God therefore drove Cain into the barren countryside, away from the place where people, though sinners, at least still worshipped God. Although Cain remained unrepentant, God in his mercy protected him from any possible revenge killing (8-16).

Verses 17-26

Cain’s followers and Seth’s (4:17-26)
Difficult though this new way of life was, the ungodly Cain was no doubt relieved to be free from the influence of God. The human population had been growing constantly, so in a plan to make himself secure Cain established his own independent settlement (17-18).

The beginnings of settled life were marked by both good and evil. People made some progress in the raising of sheep and cattle, and developed skills in various arts and crafts, but morally they became worse. Lamech not only murdered a boy who had done no more than slightly injure him, but wrote a song to celebrate his crime. Cain had at least looked for, and received, God’s protection against revenge killing, but Lamech was so arrogant and defiant that he challenged anyone to take action against him (19-24).

Cain’s descendants now disappear from the story. From this point on the story will be concerned with the descendants of another of Adam’s sons, Seth, for these were the ones who continued to worship God (25-26). Adam and Eve produced many sons and daughters (see 5:4), since part of their responsibility was to help populate the earth (see 1:28). Over a long period different racial groups emerged, as people settled in various regions and multiplied.

The Bible story, however, deals with the history of only a small portion of the human race, namely, that which produced the Semitic people, of whom the Hebrews were a part. This was the one line of descent through which people maintained a belief in the one true God (cf. Romans 1:20-23).
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Verses 1-32

5:1-32 GENEALOGY FROM ADAM TO NOAH
As the human race expanded, the minority of people who remained faithful to God became smaller and smaller. The purpose of the genealogy recorded in this chapter is to trace from Adam to Noah that thin line of believers who kept alive the knowledge of God.

The genealogy does not name every descendant in the line from Adam to Noah, but selects ten important people to form an overall framework. Selective genealogies such as this, being easy to remember, were common in the ancient world. In Genesis 11:10-26 another selective genealogy, also based on ten names, carries on from this one to cover the time from Noah to Abram. (The genealogy of Jesus in Matthew 1:1-17 is also selective, omitting several names to produce a simple arrangement of three sets of fourteen.)

Genealogies, particularly selective genealogies, cannot be used to measure the age of the human race. The word ‘son’ may simply mean descendant, and the word ‘father’ may simply mean ancestor (e.g. Matthew 1:1; Mat_1:8). The ten men named in the genealogy of this chapter are the ten most prominent men of the era. The list notes also the age of each man when he produced the son who became the first link in the chain between him and the next-named person. Death, as usual, demonstrated the results of sin (5:1-20).

The exceptional case of Enoch, however, might have encouraged the faithful to believe that death was not all-powerful. It would not always have power over those who pleased God (21-24; cf. Hebrews 11:5). The father of Noah expressed the hope that the ground also would be freed from the curse that human sin had brought (25-32).

Different weather and living conditions may have been part of the reason for the unusually long life spans of that time. (Non-biblical records also speak of unusually long life spans among ancient races in the Mesopotamian region.) Whatever the cause, it was no doubt a gracious provision by God in view of the need for people to spread out and bring more of the untamed world under their control (see 1:28). Such tasks were not easy when the human race was small in numbers and lacking in technical knowledge.

06 Chapter 6 

Verses 1-8
6:1-9:29 REBELLION AND JUDGMENT
The wickedness of human society (6:1-8)
As the population grew and societies developed, people again showed the tendency to want to exist independently of God. Like their original ancestors, they wanted to be as God and live for ever (cf. 3:5,22).

It seems that certain angels (the probable meaning of ‘sons of God’ in this story; cf. Job 1:6; Job_38:7; Daniel 3:25) had, in rebellion against God, taken human form and co-operated with ambitious people in trying to produce a race of ‘super-humans’ who would be unconquerable and immortal. In response God reminded his human creatures that they were mortal, kept alive only by his spirit within them. In punishment he reduced the human life span from its former length to approximately 120 years (6:1-4). (God’s punishment of the angels is possibly referred to in 1 Peter 3:19-20 and Jude 1:6.)

People, however, did not heed God’s warning. Their wickedness continued to increase, till God decided that the only thing to do was to destroy them (5-8).

Verses 9-19
The flood (6:9-8:19)
Amid the corruption, there was one man, Noah, who remained faithful to God. Therefore, God promised to preserve Noah, along with his family, so that when the former evil race had been destroyed, he could use Noah and his family to build a new people (9-12; cf. Hebrews 11:7; 2 Peter 2:4-5).

God’s means of destruction was a great flood. Besides preserving Noah and his family, God preserved a pair of each kind of animals in the region, thereby helping to maintain the balance between people and animals.

All the people and animals to be preserved were housed in a huge box-like structure called an ark, which was designed to float on the floodwaters. The ark was about 133 metres long, 22 metres wide and 13 metres high. It had a door in the side, and a light and ventilation opening, almost half a metre deep, running around the top of the wall just below the roof overhang. Horizontally it was divided into three decks and vertically it was divided into a number of rooms. These divisions helped to separate the animals and brace the whole structure (13-22). Noah took additional clean animals into the ark, possibly to use later for food and sacrifices (7:1-10; cf. 8:20; 9:2-3).

It seems that, in addition to the forty days’ constant downpour of heavy rain, there was a break in the earth’s crust that sent the waters from the sea pouring into the Mesopotamian valley (11-16). Even when the rain stopped and the earth’s crust and sea bed settled again, the floodwaters took many months to go down (17-24).

Almost four months after the rain stopped, the ark came to rest somewhere in the Ararat Range (8:1-4). Noah had difficulty seeing anything out of the ark, but he managed to notice a number of hilltops when they later became visible (5). By sending out firstly a raven and then a dove, he found out whether the land was drying out in the lower regions that he could not see (6-12). When at last he removed the ark’s covering, he saw clearly that the land had now dried out completely. Nevertheless, he had to wait further till grass and plants had grown sufficiently to support animal life. Finally, more than seven months after the ark had been grounded, Noah, his family and all the animals came out of the ark (13-19).

As we have come to expect, the Bible describes the flood from the viewpoint of an ordinary person who might have seen it (e.g. Noah). As far as Noah was concerned, the flood was universal, as it covered the whole area which he could see or about which he could get information. It probably concerned the area of the world that the Bible story has been concerned with in the previous chapters. It was a total judgment on that ungodly world.

Expressions of universality such as ‘all the earth’, ‘all people’, ‘every nation under heaven’, etc. are used frequently in the Bible with a purely local meaning. They do not necessarily refer to the whole world as we know it today (e.g. Genesis 41:57; Deuteronomy 2:25; 1 Kings 4:34; 1Ki_18:10; Daniel 4:22; Dan_5:19; Acts 2:5; Act_11:28; Colossians 1:23).
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08 Chapter 8 

Verse 20

A new beginning (8:20-9:7)
On returning to the earth now cleansed from sin, Noah first offered sacrifices to God. God’s promise not to destroy the earth by a flood again was not because he expected people to improve. He knew they would be as sinful as ever. If God always dealt with people as they deserved, such floods would occur constantly. But in his mercy God would allow sinful people to continue to live on his earth (20-22).

With this new beginning, God gave Noah the same sorts of commands as he had given Adam. People were still God’s representatives over the earth, but they still did not have the right to act independently of God. Even in killing an animal for food, they had to realize that they had no independent right to take its life. By not using the animal’s blood (representing its life) for their own benefit, they acknowledged that God was the true owner of that life. Human life was even more precious to God than animal life, because human beings were made in God’s image. Therefore, any person who killed another without God’s approval was no longer worthy to enjoy God’s gift of life and had to be put to death (9:1-7).
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Verses 8-17
God’s covenant with Noah (9:8-17)
A covenant was an agreement between two parties that carried with it obligations and possibly benefits or punishments, depending on whether a person kept or broke the covenant. Covenants to which God was a party, however, differed from covenants between people in that they were not agreements between equals. God was always the giver and the other person the receiver. The covenant promises originated in the grace of God and were guaranteed solely by him.

Earlier God had made a covenant promise to Noah to save him and his family (see 6:18). After the flood God made another covenant promise, and, like the first, it originated entirely in God’s grace. The covenant was made not with Noah as an individual but with all earthly life through him. God would never again destroy earthly life by a flood (8-11). God pointed Noah to the rainbow as his sign to all generations that the covenant depended entirely upon him for its fulfilment (12-17).

Verses 18-29
Noah and his sons (9:18-29)
On one occasion Noah brought shame upon himself through becoming drunk. But God’s condemnation was concerned more with Noah’s son Ham, and particularly his grandson Canaan who tried to add to Noah’s disgrace (18-23). God announced a curse on the descendants of Ham who would come through Canaan, though not on Ham’s other descendants. The descendants of Canaan would have their land taken from them by the descendants of Shem (the nation Israel) and they themselves would be made to serve Israel (24-26; see Joshua 9:23; 1:28; 1 Kings 9:21).

The descendants of Japheth, who spread to the north and west through Asia Minor and Greece, were promised a share in the blessings of Shem. This was fulfilled when the New Testament church spread through this region and multitudes of Gentiles believed. As a result they enjoyed the blessings of God’s people that formerly had been limited largely to Israelites (27-29; see Galatians 3:14; Ephesians 3:6).
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Verses 1-32

10:1-11:26 GENEALOGIES FROM NOAH TO ABRAM
Nations descended from Noah (10:1-32)
This genealogy must have been written hundreds of years after the time of Noah, when his descendants had multiplied and moved to many places. By that time differences in language, race and culture were noticeable. The purpose of the listing here is to trace the origin of these groups, not to name every single descendant of Noah.

Again the genealogy is simplified, being based on a selection of seventy descendants. Most likely the names in the genealogy were originally the names of individuals, but later were applied to the peoples descended from them and, in some cases, to the territories or towns inhabited by those peoples. The record concerns only the sons of Noah, and says nothing about peoples in the more distant parts of the world who may not have been affected by the flood.

Japheth’s descendants settled mainly in the regions north and north-west of Palestine, spreading across Asia Minor to Greece (10:1-5). The Hamites occupied Canaan (until the Israelites took it from them) and parts of Mesopotamia to the east, while in the south they spread to Egypt and the areas on the western side of the Red Sea (6-20). The descendants of Shem (Semites) also occupied parts of Mesopotamia, and spread south from there across Arabia. The particular part of the Semite family that produced the Israelites (that of Peleg) is merely mentioned here, being treated more fully in the next chapter (21-32).

Sometimes the same name appears in more than one list, since there was much inter-marriage, migration and conquest among the various peoples. Also, it should be noted that the territory of Canaan, later to be occupied by the Israelites, contained many tribal groups (see 15:18-20; 23:17-20; 34:2,30), and sometimes the name of one of these tribal groups may have been used to refer to Canaanites in general (cf. 12:6; 15:16).
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Verses 1-9
Rebellion against God at Babel (11:1-9)
Babel was one of the cities founded by Nimrod in the land of Shinar, ancient Babylonia (see 10:8-12). The people of this region, proud of the society they had established, displayed the same anti-God spirit as had brought about God’s judgment through the flood. They joined together to build for themselves a new city that would make them famous and give them complete security. They decided to crown their city with what they considered to be a skyscraper, as a symbol of their advanced civilization and complete self-sufficiency (11:1-4).

Their skyscraper may have been a fortress, or it could have been a temple, but whatever it was God saw it as a symbol of rebellion. The more people progressed, the more they tried to use their collective abilities to build for themselves a society that would make them independent of God. God therefore smashed their unholy union decisively (5-9).

Verses 10-26
Preparation for Abram (11:10-26)
During the period between Noah and Abram, the earth’s population increased greatly. People migrated to various regions, and many tribal groups, even nations, were established (see 10:1-32). It appears from this that there must have been more than ten generations between Noah and Abram. In that case, the genealogy recorded here has been simplified, the ten names listed being those of ten leading men of that period. (See notes on 5:1-32.)

The genealogy from Shem to Eber repeats what has been given in Chapter 10 (10-15; cf. 10:21-24). The genealogy from Eber onwards differs from that in Chapter 10. It traces the line through Eber’s elder son Peleg (since that was the line that produced Abram), whereas the genealogy in Chapter 10 traced the line through Eber’s younger son Joktan (a line that produced many of the Arab tribes) (16-26; cf. 10:25-31). The genealogy shows also that the human life span was shortening, as God had previously announced (see 6:3).

Note: It seems that the name Eber is the source of the word ‘Hebrew’. Although in theory all the descendants of Eber could be called Hebrews, in practice the name became limited to those of the line of descent that passed through Abraham, Isaac and Jacob (14:13; 39:17; 40:15; 43:32). In time it became simply another name for Israelites (Exodus 2:6; Exo_2:11; Exo_3:18; 1 Samuel 4:6; Jeremiah 34:9; Acts 6:1; Philippians 3:5).

Verse 27
11:27-15:21 ABRAM’S ENTRY INTO THE PROMISED LAND
Abram obeys God’s call (11:27-12:9)
From the nations of the world God now chose one man through whom he would build a new nation, which, in turn, would be the means of bringing his blessing to the whole world (see 12:2-3). God’s chosen man, Abram (later called Abraham), lived originally in the idolatrous city of Ur in ancient Babylonia. Although others in his family worshipped idols (Joshua 24:2), Abram worshipped the one true God and obeyed him when told to move out of Ur. With his wife Sarai (later called Sarah), his father Terah, and his nephew Lot, he travelled north-west through the Mesopotamian valley to the town of Haran, where he settled temporarily (11:27-32; Acts 7:2-4).

Some time later Abram and Sarai, along with Lot, moved at God’s direction south into Canaan. Abram believed that God would give him a better dwelling place, even though he did not know exactly where he was to go. He believed also that God would make him the father of a great nation, even though his wife had not been able to have children (12:1-5; Hebrews 11:8-12). At that time the Canaanites lived in the land, but Abram firmly believed that one day his descendants would live there instead. He openly expressed his faith in God by building altars in the very places where the Canaanites were then living (6-9).
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Verses 10-18

Journey to Egypt and return (12:10-13:18)
A long drought in Canaan must have caused Abram to wonder just how reliable this promised land was. In the end he journeyed to Egypt in search of better pastures (10).

Fearing that the Egyptians would kill him in order to take his beautiful wife, he preserved himself by saying she was his sister. This was half true, because Sarai was a daughter of Terah by another wife (see 20:12); but Abram and Sarai did wrong in telling only half the truth in order to hide the full truth (11-16). Even the Egyptian king whom Abram had deceived was more open and straightforward than Abram. Without delay he drove Abram from Egypt in disgrace (17-20).

Abram and his household returned to Canaan (13:1). Throughout these events he and Lot had preserved their flocks and herds, and even increased their wealth (cf. 12:5,16). In fact, they owned so many animals that the place they had moved to (near the northern tip of the Dead Sea) was not able to support them both and trouble arose between them (2-7).

In contrast to his behaviour in Egypt, Abram acted with generosity and faith. He allowed Lot first choice of the pasture lands available, agreeing to accept for himself whatever remained. No doubt he trusted God to look after him in the land God had promised him. Lot chose the fertile lands east of the Dead Sea (8-13).

God responded to Abram’s faith by renewing his promise to make Abram’s descendants into a great nation and give them Canaan for a homeland. Abram then moved to the pasture lands west of the Dead Sea and settled at Hebron (14-18).
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Verses 1-24
Abram meets Melchizedek (14:1-24)
Lot’s selfish choice brought him unexpected trouble. In the Dead Sea region where Lot lived, a group of city-states rebelled against their Mesopotamian overlords and brought war upon themselves. Lot was captured and his possessions plundered (14:1-12). Abram was in no danger but he was concerned for Lot. With a fighting force of over three hundred from his large household, along with others from neighbouring households, he pursued the invaders. He overpowered the enemy in a surprise night attack, rescued Lot and recovered all the plunder (13-16).

On his return, Abram was met by the king of Sodom, whose goods Abram had recovered. He was met also by Melchizedek, king of the Canaanite city-state of Salem (probably the place later called Jerusalem), who, like Abram, was a worshipper of the Most High God. More than that, Melchizedek was God’s priest. He therefore blessed Abram, reminding him that God, and no other, was the true owner of heaven and earth. God was the one who had given Abram this victory. Abram acknowledged this, firstly by making a costly offering to God’s priest, and secondly by refusing to accept any reward from the king of Sodom. God alone controlled Abram’s affairs in Canaan. Nevertheless, Abram gladly allowed his neighbours to be rewarded (17-24; cf. Hebrews 7:1-10).
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Verses 1-21
God’s covenant with Abram (15:1-21)
Earlier God had promised Abram a people and a land (see 12:2; 13:15). Abram’s faith concerning the promised land had been tested through drought and conflict, and his faith concerning the promised people was constantly being tested through his wife’s inability to have children. According to a custom of the time, a childless couple could adopt a person and make him heir to the family property. Abram therefore decided to adopt his trusted slave Eliezer. But God persuaded him not to, reassuring him that he would have a son and, through that son, countless descendants. Abram believed God, and on the basis of his faith God accepted him as righteous (15:1-6; cf. Romans 4:1-5; Rom_4:13-22).

God then confirmed his promise to Abram of a people and a land in a traditional covenant-making ceremony. Normally in such ceremonies sacrificial animals were cut in halves, after which the two parties to the covenant walked between the halves, calling down the fate of the slaughtered animals upon themselves should they break the covenant. God therefore commanded Abram to prepare the animals (7-11; cf. Jeremiah 34:18).

In this case, however, God alone (symbolized by a smoking fire-pot and a flaming torch) passed between the pieces of the slaughtered animals, because he alone took the responsibility to fulfil the covenant promises. All was by God’s grace, and was received by Abram through faith. Yet Abram felt a terrifying darkness upon him, for the covenant would be fulfilled amid opposition, bondage, judgment and oppression over a period of hundreds of years. God would be patient with the peoples of Canaan and give them ample opportunity to repent. Only when their wickedness had reached uncontrollable limits would he allow Israel to destroy them and possess their land (12-21).

The reason God established the descendants of Abram as the nation Israel was chiefly to use Israel to produce Jesus the Saviour. God’s promise of worldwide blessing through Abram was fulfilled in Jesus Christ, through whom people of all nations may receive God’s salvation. Jesus Christ was, in a special sense, the promised descendant of Abram (see 12:2-3; Luke 1:54-55; Luk_1:72-73; Galatians 3:16). When believers become Christ’s people, they become, through him, Abram’s descendants also, and so share in the blessings promised to Abram (Romans 4:16-17; Galatians 3:6-9; Gal_3:14; Gal_3:29; Ephesians 3:6). The permanent rest God gives them is more than a dwelling place in Canaan; it is salvation through Jesus Christ (Hebrews 4:6-10).

16 Chapter 16 

Verses 1-16
16:1-25:18 ABRAM AND THE PROMISED HEIR
Birth of Ishmael (16:1-16)
When Abram earlier suggested adopting his slave as his heir, God reassured him that his heir would be a son of his own (see 15:2-4). But after ten years in Canaan, Sarai was still childless. Weakened in faith, she suggested that Abram obtain his son through their slave-girl Hagar. This was not God’s way, but it followed an accepted custom among the people of the region. All legal rights over the child belonged to the wife, not to the slave-girl, though the wife had no right to expel the slave-girl. However, when jealousy arose between Sarai and Hagar, Sarai enforced her rights with such bitterness that Hagar fled (16:1-6).

Hagar was probably heading for her home country Egypt when she was met by the angel of the Lord. Through the angel God told Hagar to return and submit to Sarai, adding that the son to be born to her would himself become the father of a great people. He would be named Ishmael and would grow into a tough, fiercely independent desert-dweller (7-12; cf. 17:20; 21:13). Hagar was so amazed to think she had seen God and lived, that she addressed God by a special name in acknowledgment of her extraordinary experience (13-16).

Note: In the early books of the Old Testament the angel of God appears almost to be the same as God himself. This is possibly because the angel is so closely identified with God as his messenger that when he speaks, God speaks. The temporary physical appearance of the angel is interpreted as the temporary physical appearance of God. (See also 21:17-18; 22:15-17; Exodus 3:2-6.)
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Verses 1-27
The covenant sealed (17:1-27)
As Abram and Sarai grew older, God told them again that he would be faithful to his promises. He revealed himself to them in a new name of power (God Almighty) and gave them each new names (Abraham and Sarah) to emphasize that he would make them parents of a multitude (17:1-6,15-16). The Almighty had made a covenant to be God to Abraham and his descendants, and he would give them Canaan to be their homeland (7-8).

To reassure Abraham that he would keep his covenant promises, God told him to make a permanent distinguishing mark in his body. This mark, circumcision, was a symbol of God’s faithfulness to his covenant and a sign that Abraham believed God’s promises and obeyed his commands. Circumcision sealed Abraham’s faith and at the same time demonstrated his obedience (Romans 4:9-12; cf. Acts 7:8). Others in Abraham’s household, and all his male descendants throughout the generations to come, were likewise to be circumcised if they wished to be God’s people under the covenant. The covenant originated with God, but people had to respond to God’s grace with faithful obedience if they were to participate in the blessings of the covenant (9-14).

When God promised Abraham that Sarah would have a son, Abraham felt, in view of his and Sarah’s old age, that this was almost too much to expect. It seemed to him more reasonable to expect God to make Ishmael (now an impressive thirteen-year-old youth; see 16:16; 17:1) heir to the covenant promises. God told Abraham that Ishmael would certainly have a notable line of descendants, but God’s covenant people would be established through the son yet to be born, Isaac (15-22). Abraham believed God’s covenant promises, and gave expression to his faith by carrying out God’s covenant commands (23-27).
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Verses 1-33
Messengers from God (18:1-33)
A short time later three men visited Abraham (who was still living at Hebron; see 13:18; 14:13; 18:1.) Abraham welcomed them, not realizing at first that they were God’s special representatives. This was another appearance of the angel of the Lord (18:1-8; see also v. 22; 19:1; Hebrews 13:2). Apparently Abraham had not been able to convince Sarah that she would have a child, so God sent his messenger to her direct. She had to share Abraham’s faith (9-15).

Because Abraham had an important part in God’s plan, not only for the nation Israel but for the whole world, God decided to tell Abraham what he intended to do to the wicked city of Sodom (16-21). Therefore, while two of the messengers went on to Sodom, the third stayed behind with Abraham. Abraham’s plea to God not to destroy Sodom showed a good understanding of the righteousness and mercy of God, but it showed also that Abraham did not realize how bad Sodom was (22-33).
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Verses 1-38

Sodom and Gomorrah (19:1-38)
Meanwhile the two messengers arrived in Sodom. Lot, knowing the danger that strangers faced in the streets of Sodom at night, welcomed them into his house (19:1-3). Although Lot did not agree with the immoral practices of Sodom (2 Peter 2:7-8), he apparently did not have the courage to oppose them. He was even prepared to allow the sexual perverts of the city to rape his daughters, in order to protect his two guests from homosexual assault. In a blinding judgment, God showed his hatred of sexual violence and perversion (4-11; cf. Leviticus 18:22; Lev_20:13; Romans 1:26-27; 1 Corinthians 6:9-10; 1 Timothy 1:10).

God’s messengers then told Lot and his family to escape, because Sodom was about to be destroyed (12-14). Yet Lot had become so much at home in Sodom that God’s messengers had almost to drag him from the city. Even then he asked a special favour from God that would allow him to carry on his former way of life in another city (15-22).

The region around the Dead Sea where Sodom and Gomorrah were situated contained tar pits, sulphur and natural gases (cf. 14:10). A combination of an earthquake and lightning could have caused an explosion similar to that of a volcano, resulting in burning sulphur raining down over the cities (and over Lot’s wife). At the same time it was a direct judgment by God, happening at the time and in the place God had announced (23-29).

So horrifying was the destruction, that Lot decided he could no longer live in safety inside the city. So he took his family out to the hills and lived in a cave. But his two daughters, still affected by the evil influences of Sodom, forced their father into immoral sexual relations with them. The two children that were born through this immorality produced respectively the Ammonites and the Moabites, peoples who later became a source of trouble to Israel (30-38).
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Verses 1-18

Abraham deceives Abimelech (20:1-18)
From Hebron Abraham moved into the territory of the Philistine king Abimelech. As a result of Abraham’s deceit concerning Sarah, Abimelech took Sarah as a wife and brought God’s threat of death upon him (20:1-7). Upon discovering the truth, Abimelech acted quickly and honourably. He restored Sarah’s honour in the eyes of the people, gave gifts to Abraham, and invited Abraham to settle in his land (8-16). Humbled by these events, Abraham turned again in faith to God and asked his blessings on Abimelech and his people (17-18).

The failure of Abraham and Sarah at a time so close to the birth of Isaac showed once more that the fulfilment of God’s covenant promise of an heir depended on divine grace, not on human merit.
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Verses 1-21

Birth of Isaac (21:1-21)
When Isaac was born, Abraham circumcised him as commanded. In this way he demonstrated that Isaac was heir to God’s covenant promises (21:1-7; cf. 17:9-14).

Ishmael made fun of the covenant family, as Sarah had feared. Being the son of a slave-girl, Ishmael had the right to inherit some of Abraham’s wealth, but he could surrender this right in exchange for the freedom of himself and his mother. Sarah, determined that her son should be the sole heir, tried to persuade Abraham to force freedom upon Hagar and Ishmael by expelling them. Abraham hesitated to do this, because they had full rights to remain in his household. But God supported Sarah’s suggestion. He promised to look after Hagar and Ishmael, and to make of Ishmael a great people; but his covenant was with Isaac (8-21).

Verses 22-34

Treaty with Abimelech (21:22-34)
Abraham had settled in the south of Canaan in Abimelech’s territory and at Abimelech’s invitation (see 20:15). Abimelech, however, was still wary of Abraham and fearful of the God whom Abraham worshipped. He suggested that Abraham and he make a treaty that would guarantee good relations between them (22-24). Abraham agreed to this, but at the same time he forced Abimelech to agree to return to him a well that Abimelech’s herdsmen claimed as theirs. Abimelech publicly bound himself to the agreement by accepting from Abraham seven lambs as a witness (25-34). The place where the well was located became known as Beersheba, and Abraham later settled there (see 22:19).
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Verses 1-19

The offering of Isaac (22:1-19)
Although Abraham probably knew that certain peoples of the ancient world at times sacrificed children to the gods, he was no doubt shocked when God told him to sacrifice Isaac. It tested not only his obedience but also his faith, because once Isaac was dead, God could no longer fulfil his covenant promise of giving Isaac a multitude of descendants. A conflict existed between obedience to God’s command and faith in his promise. Nevertheless, Abraham obeyed, believing that God would provide the solution to this difficulty, even if it meant raising the sacrificed son back to life (22:1-8; cf. Hebrews 11:17-19).

Abraham passed God’s test: his obedience proved his faith. He did, in fact, sacrifice Isaac, though he did not kill him. God provided an innocent substitute, and Isaac’s life was given back, as it were, from the dead (9-14; cf. Hebrews 11:19; James 2:21-24). God pointed out how these events proved that obedience was the way to blessing. He then reassured Abraham of a multitude of descendants through Isaac (15-19).

Verse 20

Further expressions of faith (22:20-23:20)
While Abraham was establishing his family in Canaan, the family of his brother Nahor in Mesopotamia was growing. The writer records this growth to introduce Rebekah, the future wife of Isaac (20-24).

Back in Canaan, Abraham moved from Beersheba to Hebron, and there Sarah died (23:1-2). Though God had promised the whole of Canaan to Abraham and his descendants, Abraham still owned no land there. The death of Sarah gave him an opportunity to buy a piece of land which, besides being a burial place, symbolized his permanent ownership of Canaan (3-18). By being buried in Canaan, Abraham and his family expressed their faith that this was their homeland, and one day their descendants would live there permanently (19-20; cf. 25:8-10; 49:29-32; 50:13,25; Hebrews 11:13; Heb_11:22).
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Verses 1-67

A wife for Isaac (24:1-67)
Since Isaac would succeed Abraham as heir to the land of Canaan and ancestor of the promised nation, Abraham required two things concerning him. First, he was not to leave Canaan; second, he was not to marry one of the Canaanites, as they were under God’s judgment. Abraham therefore sent his chief servant (possibly Eliezer; see 15:2) on a long journey to Paddan-aram in north-western Mesopotamia to find a wife for Isaac among Abraham’s relatives there (24:1-9).

The servant prayed for God’s special guidance (10-14) and, on finding that God had led him to the grand-daughter of Abraham’s brother, praised God for answering his prayer. The girl’s name was Rebekah (15-27). The servant then explained to Rebekah’s father Bethuel and her brother Laban why he believed she was God’s chosen wife for Isaac (28-49). When all parties agreed that Rebekah should go and marry Isaac, Abraham’s servant gave gifts to Rebekah’s family as the bride price, and Rebekah’s family gave servants to her as a wedding gift (50-61). The large party then journeyed to Canaan, where Rebekah met and married Isaac (62-67).
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Verses 1-18
Abraham’s other descendants (25:1-18)
Before continuing the story of Isaac, the writer concludes the story of Abraham with a summary of his other descendants. Besides having a relationship with Hagar, Abraham had taken a minor wife, Keturah (1 Chronicles 1:28; 1Ch_1:32). But since Isaac was the promised heir, only he could remain in Canaan and receive Abraham’s inheritance. Abraham therefore gave gifts to his minor wives and their children and sent them off to establish independent lives elsewhere. They became ancestors of various Arab tribes (25:1-6).

There was a brief reunion between Ishmael and Isaac at the burial of Abraham (7-11), but Ishmael and his family remained largely outside Canaan. The promises given earlier to Ishmael were fulfilled in the many Arab tribes descended from him (12-18).

Verses 19-34
25:19-28:9 ISAAC PASSES ON THE INHERITANCE
Isaac’s two sons (25:19-34)
After being childless for twenty years, Isaac and Rebekah had twin sons. The characters of the two sons proved to be opposites, and this was later reflected in the two nations that were descended from them. God appointed that the elder, Esau, should serve the younger, Jacob (19-26). But that did not excuse the worthlessness of Esau in selling his right as the eldest son (cf. Hebrews 12:16-17). Nor did it excuse the ruthlessness of Jacob in gaining the birthright (27-34).

The right of the firstborn was to become family head and receive a double share of the inheritance. In the wider view of the covenant promises given to Abraham, the inheritance involved headship of the nation Israel and possession of the land of Canaan.
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Verses 1-33

Isaac and Abimelech (26:1-33)
When a famine created hardship in Canaan, Isaac proved his faith and obedience by refusing to leave the land. He remained in the Palestine region on the south coast of Canaan, believing that God would provide for him and his household in the land God promised him. But he lacked the faith to trust God to protect him from violence and, like his father, he lied to protect himself (26:1-11; cf. 12:10-20, 20:1-18).

God blessed Isaac as he had promised, but Isaac’s farming successes stirred up the envy of the Philistines. He and his men were forced to flee from place to place as the Philistines either seized their wells or filled them in (12-22). Gradually he was pushed out of the best Philistine pastures, but God was still with him. Though he was forced back eventually to Beersheba, God reassured him of his presence and encouraged him to persevere (23-25).

The Philistine king, fearful of the power of Isaac’s God, thought it wise to renew the treaty made previously with Abraham. In spite of the Philistines’ hostility and arrogance, Isaac renewed the treaty (26-31; cf. 21:22-24). That same day Isaac’s men found water, having redug Abraham’s well that the Philistines had apparently filled in (32-33; cf. 21:25-34).

Note: Abimelech (meaning ‘father-king’) was not a person’s name, but a Philistine royal title (cf. the Egyptian royal title, Pharaoh). The Abimelech of Abraham’s day was a different Abimelech from the one of Isaac’s day. The Abimelech of David’s day was named Achish (cf. the title of Ps 34 with 1 Samuel 21:10-15). Likewise Phicol was not a person’s name, but the title of the army commander (cf. 21:32; 26:26).

Verse 34

Jacob receives Isaac’s blessing (26:34-28:9)
The custom in ancient times was for the father of the household to confirm the birthright on his firstborn son by giving his special blessing just before he died. People considered this blessing to be more than just a promise; they saw it as a prophecy that carried God’s favour. Isaac knew that God’s will was for Jacob, not Esau, to receive the firstborn’s blessing (see 25:23). Yet he was determined to give the blessing to Esau, even though Esau, by taking wives from among the Canaanites, confirmed his own position as being outside God’s covenant blessings (26:34-27:4).

Rebekah and Jacob were also at fault, because of their deceit and lack of trust in God (5-24). In spite of these failures, Jacob received the blessing that God intended for him. He was to be the head of God’s promised people, who would live in a prosperous land and have victory over their enemies (25-29).

On finding that his scheme had not worked, Isaac accepted the fact that God’s will for the blessing of Jacob could not be changed (30-37). The only blessing Isaac could give Esau was the promise that he too would be father of a nation (to be known as Edom; cf. 25:30); but that nation would live in a barren region where it would be in constant conflict with its neighbours, particularly Israel (38-40; cf. Numbers 24:18; 1 Samuel 14:47; 2 Samuel 8:13-14; 1 Kings 11:15-16; 2 Kings 8:20-22; 2Ki_14:7; 2Ki_14:22).

In bitterness Esau planned to kill Jacob, so Rebekah decided to send Jacob to her brother Laban for safety (41-45). However, knowing Isaac’s feeling concerning Jacob’s deceit, she gave Isaac a different reason for sending Jacob away. Jacob needed a wife, and Rebekah knew that Isaac would not want a third Canaanite daughter-in-law, as Esau’s existing Canaanite wives created enough trouble (46; cf. 26:34-35). Isaac therefore agreed to Rebekah’s suggestion to send Jacob north to find a wife among Rebekah’s relatives. He sent Jacob off with the blessing of the covenant, this time giving his blessing knowingly and willingly. As for Rebekah, she gained what she wanted, but as far as we know she never saw her favourite son again (28:1-5).

When Esau learnt that his parents did not approve of his Canaanite wives, he married again, this time to one of Ishmael’s daughters. By such a marriage, Esau gave further confirmation that he was outside God’s covenant blessings (6-9).
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Verses 10-30

28:10-36:43 JACOB ESTABLISHES THE FAMILY
Jacob’s marriages (28:10-29:30)
Before Jacob left Canaan, God appeared to him in a dream. In spite of Jacob’s shameful behaviour, God repeated to him the covenant promises given earlier to Abraham and Isaac, promising also to bring him back safely to Canaan (10-15; cf. 12:1-3; 26:24). In return for God’s favour to him, Jacob promised to be loyal in his devotion and generous in his offerings. He named the place where he met God, Bethel (16-22).

From Bethel Jacob journeyed on and finally reached Haran. He first met his cousin Rachel at a well, and she took him home to her father Laban (29:1-14). Laban was as deceitful with Jacob as Jacob had been with Isaac. When Jacob had worked for Laban seven years as payment of the bride price for Rachel, Laban gave him the older daughter Leah instead. After the week-long wedding celebrations for Jacob and Leah were over, Laban gave Rachel to Jacob as a second wife, but only on the condition that Jacob worked an additional seven years as payment of the second bride price. According to custom, each wife received a slave-girl as a wedding gift (15-30; cf. 24:59).
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Verse 31

Children born in Haran (29:31-30:24)
Jacob’s coolness to Leah created unhappiness in his household. Leah’s desire for Jacob’s love is seen in the names she gave her first four sons (31-35). Rachel, feeling ashamed that she had not yet produced a child herself, gave her slave-girl to Jacob so that the slave-girl might produce a son whom Rachel could adopt as her own. The result was two sons (30:1-8; cf. 16:1-4). Leah, believing she was not able to have any more children, did the same, and soon Jacob had two more sons (9-13).

When Leah obtained some mandrakes (plants used to make a medicine that people believed helped a woman become pregnant), Rachel bought them from her at the price of giving her a night with Jacob. Rachel’s bitterness increased when she found that the mandrakes did not help her, whereas Leah had another son. Leah soon afterwards had yet another son (her sixth) and then a daughter (14-21). Finally Rachel had a son, Jacob’s eleventh (22-24).
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Verses 25-43

Jacob tricks Laban (30:25-43)
After Rachel had borne him a son, Jacob decided to return to Canaan. Laban asked Jacob what wages he would like, since much of Laban’s prosperity had resulted from Jacob’s farming ability (25-30). Jacob claimed as wages all the part-coloured animals in the flock, plus all the black sheep. As these were relatively few in number, Laban agreed, though he then attempted to lessen Jacob’s profit by removing from the flocks all the part-coloured animals and black sheep he could find (31-36).

But Jacob was not to be beaten. He decided not to return to Canaan immediately, and spent the next few years carefully breeding Laban’s animals. He cross-bred the best of the animals to produce more and more sheep and goats that were healthy and of a colour that advantaged him, while the number of all-black goats and all-white sheep (Laban’s share) steadily decreased, in both quality and quantity. Like others of his time, Jacob thought that if an animal when breeding was startled by the sight of something spotted or striped, its offspring would be spotted or striped. His success was due rather to his wise selection of animals, and especially to the overruling activity of God (37-43; cf. 31:8-9).
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Verses 1-55

Jacob flees from Laban (31:1-55)
As Laban and his sons became increasingly hostile to him, Jacob prepared to leave for Canaan without delay (31:1-13). Leah and Rachel agreed, for they too were angry with Laban. He had used them to make himself rich, but apparently had no intention of giving them a share in the inheritance (14-16). Therefore, when they fled, Rachel stole her father’s household idols, for according to Mesopotamian custom possession of these gave her some right to the inheritance (17-21).

Laban was upset to find that Jacob and his family had escaped, but was particularly upset that they had taken his idols with them. However, when he caught up with Jacob he was unable to find his idols (22-35). Jacob could bear Laban’s persecution no longer, and accused him of heartless ingratitude in view of Jacob’s twenty years hard work for him (36-42).

Jacob and Laban, equally suspicious of each other, then made an agreement to prevent one from attacking the other. They set up a stone as witness to their agreement and, by eating a sacrificial meal together, bound themselves to their word (43-55).
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Verses 1-32

Preparing to meet Esau (32:1-32)
During the twenty years that Jacob had been in Mesopotamia, Esau had established his household in territory to the south near the Dead Sea. Jacob knew that if he was to live in peace in Canaan, he would first have to put things right with Esau. With much fear and anxiety he sent news to Esau that he was coming to meet him (32:1-8).

Jacob had by now learnt a humility before God that was lacking the previous time he met Esau. He thanked God for his remarkable blessings in the past, and prayed that God’s promises for the future would guarantee protection for him against his brother (9-12). At the same time he thought it wise to send Esau a series of gifts, with the aim of winning his favour (13-21).

Still moving south, Jacob sent his family across the river Jabbok, while he remained behind by himself (22-24a). That night he met God, who appeared to him in the form of a man wrestling with him. As they wrestled, Jacob realized that this ‘man’ had superhuman strength and the power to bless. As in previous conflicts, Jacob was determined to win, but now he had to learn that against God he could never win. His proud self-confidence was at last defeated. Yet in another sense Jacob did win, for he demanded, and received, a special blessing of God’s power that would ensure victory in the future. Though defeated and humbled, he did not lose his persistence or fighting spirit. The old determination was still there, but Jacob the cheat now became Israel, God’s champion (24b-29). By giving him a permanent limp, God never allowed Jacob to forget that the only way he triumphed was through defeat (30-32).

33 Chapter 33 

Verses 1-17

Meeting with Esau (33:1-17)
Jacob may have had a dramatic spiritual experience with God, but he still had to face Esau the next day. He took precautions to protect his family against any possible hostility, then went ahead to meet Esau personally (33:1-3). Esau showed a generous spirit of forgiveness, with the result that the dreaded meeting proved to be a happy reunion. Jacob had gained Esau’s birthright and blessing by cunning and deceit, but he was not allowed to enjoy them fully till he humbled himself before Esau, and Esau acknowledged that he had no claim against Jacob. Esau did this by accepting Jacob’s gift (4-11).

Esau asked Jacob to follow him to Edom, but Jacob thought it better not to go immediately. He had a large family and large flocks and herds, and decided to settle for the time being at the town of Succoth nearby (12-17).

Verse 18

Back in Canaan (33:18-35:15)
From Succoth Jacob later moved with his household across the Jordan River into Canaan itself and settled in Shechem. By buying a piece of land, he gained permanent possession of part of the land God had promised to him and his descendants (18-20; cf. 23:1-20; 28:1-5).

When the son of a local headman raped Jacob’s daughter Dinah, the headman suggested to Jacob that his son marry Dinah, and that Jacob’s sons marry the local Canaanite women (34:1-12). Jacob’s sons agreed to the intermarriage provided the men of Shechem were first circumcised (13-17). The Shechemites agreed, for they saw the opportunity for economic profit through intermarriage with Jacob’s household (18-24).

But Jacob’s sons deceived the Shechemites. As soon as the Shechemite men were circumcised and not physically in a condition to defend themselves, Jacob’s sons attacked the town, killing the men and plundering their households (25-29). By going too far in taking revenge for the rape of their sister, Jacob’s sons opened the way for further violence (30-31).

God then told Jacob to go to Bethel, where God had appeared to him at the time of his departure from Canaan many years earlier (35:1; cf. 28:11-22; 31:13). First, however, all those with Jacob were to get rid of any idols they had brought with them from Mesopotamia (2-4). In view of the hostility against Jacob and his household after the massacre at Shechem, God gave them his special protection as they travelled (5-8).

At Bethel God renewed his covenant promises to Jacob. The significance of God’s reassurance at this time was that Jacob was now back in the land God had given him, and he had with him the family through whom God’s promises would be fulfilled (9-15; cf. 13:14-16; 17:2).
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Verses 16-29
Further details of Jacob’s family (35:16-29)
This section of the history of Israel closes by recording the birth of Jacob’s last son (16-18), the death of Rachel (19-21), the sin of Reuben because of which he lost the birthright (22; cf. 49:4; 1 Chronicles 5:1), the names of Jacob’s twelve sons, who are listed in legal order according to their mothers (23-26), and the death of Isaac (27-29).
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Verses 1-43
Descendants of Esau (36:1-43)
The story is now about to move on from Jacob to his family, but first the record of Esau is brought to a close. The covenant family (Jacob’s) had settled in Canaan, while the non-covenant family (Esau’s) had settled in Edom. There, over many years, Esau’s descendants grew into a large nation (36:1-19; cf. 27:39-40). As the Edomites grew, the original inhabitants of the land, the Horites, were either forced to move elsewhere or absorbed into Edom (20-30; cf. 14:6; Deuteronomy 2:12). The record lists the early Edomite kings (31-39) and the main Edomite tribal divisions (40-43).
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Verses 1-36

37:1-50:26 FAMILY GROWTH AND THE MOVE TO EGYPT
Joseph taken to Egypt (37:1-36)
God had told Abraham that his descendants would become slaves in a foreign land, and would remain there till Canaan was ready for judgment. Then they would destroy the Canaanites and possess their land (see 15:13-16). The long story of Joseph shows how God was directing events according to his preannounced purposes.

Being the father’s favourite, Joseph was not popular with his ten older brothers. He was even less popular when he told them about his dreams, which suggested that one day he would have authority over them (37:1-11). When a suitable opportunity arose, his brothers tried to kill him, but Reuben saved his life (12-24). The brothers then sold Joseph to some traders who took him to Egypt, where he became a slave in the house of Potiphar, one of Pharaoh’s chief officers (25-36).
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Verses 1-30
Judah and his descendants (38:1-30)
Back in Canaan, Jacob’s family had further troubles. Judah, Jacob’s fourth eldest son, had three sons, the eldest of whom had married. When this son died childless, Judah, according to the custom of the time, asked his next son Onan to have a temporary sexual relationship with the widow Tamar, with the hope that by him Tamar might produce a child. Legally, this child would be considered son of the dead man and so would carry on the family name and inheritance. But Onan refused, for he wanted any children he fathered to be his own. Because of his refusal to carry out his family obligation, God killed him (38:1-10).

Thinking that he had already lost two sons because of Tamar, Judah hesitated to give his last son to her in case that son died too. Even when the son was old enough to marry, Judah would not give him to her. Tamar therefore thought of a plan to force Judah himself to have intercourse with her, so that she might produce an heir. She disguised herself as a prostitute and succeeded in seducing Judah (11-19). When Judah later found that his daughter-in-law was pregnant, he saw a welcome opportunity to be rid of her once and for all. Tamar saved herself and shamed Judah by revealing that he was the cause of her pregnancy (20-26).

Tamar gave birth to twins, the elder of whom began that line of descent from Judah which led to David and finally produced Jesus the Messiah (27-30; cf. Matthew 1:3; Mat_1:6; Mat_1:16; Luke 3:23; Luk_3:31; Luk_3:33).
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Verses 1-57

Joseph’s rise to power (39:1-41:57)
In contrast to Judah, Joseph was blameless in his behaviour in Egypt. Soon he was placed in charge of Potiphar’s household (39:1-6). When he rejected the immoral invitations of Potiphar’s wife, she turned against him bitterly and had him thrown into prison (7-20). Again his behaviour was blameless, and soon he was given a position of responsibility over the other prisoners (21-23).

Among the prisoners who later joined Joseph were two of Pharaoh’s palace officials (40:1-4). One night they both had unusual dreams and, believing the dreams foretold something, told their dreams to Joseph. Joseph predicted that within three days one of the officials would be restored to his former position and the other executed (5-19). The predictions came true, but the restored official failed to do as Joseph requested and bring Joseph’s case to Pharaoh’s attention (20-23; cf. v. 14-15).

Two years later, when Pharaoh described some puzzling dreams to his palace advisers, the restored official for the first time told the king about Joseph (41:1-13). As a result Pharaoh sent for Joseph, who interpreted the dreams as meaning that Egypt would have seven years of plenty followed by seven years of famine (14-32). Joseph added a recommendation of his own that would ensure a constant food supply throughout the fourteen years (33-36).

Pharaoh was so impressed with Joseph that he made him not only administrator of the program but governor of all Egypt (37-44). The thirteen years Joseph spent as a slave and a prisoner (cf. v. 46 with 37:2) taught him much about practical wisdom and dependence on God, qualities that would now help him considerably in his government of Egypt. He married an Egyptian and had two sons by her (45-52). When the famine came, Egypt alone was prepared for it, and people travelled there from other countries to buy food (53-57).
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Verses 1-28

Joseph and his brothers (42:1-45:28)
When Joseph’s brothers came to Egypt to buy grain, Joseph recognized them but they did not recognize him (42:1-8). Rather than make himself known to them immediately, Joseph decided to test them to see if they had experienced any change of heart over the years. Joseph was not looking for revenge. His apparently harsh treatment of them, mixed with kindness, was designed to stir their consciences. They realized they were being punished for their unjust treatment of their younger brother (9-24). Further events impressed upon them that God was dealing with them (25-28).

Joseph’s brothers returned to Canaan with a genuine desire to do what was right. But when they told Jacob what the Egyptian governor required of them, they could not persuade him to cooperate (29-38).

After resisting for some time, Jacob eventually realized that he had to allow his sons to return to Egypt, this time taking Benjamin with them. A new spirit of unity and self-sacrifice now appeared among the sons of Jacob (43:1-14). They were still fearful of Joseph (15-23), whose remarkable knowledge gave them the uneasy feeling that they could hide nothing from him (24-34).

The greatest test of the brothers came when Joseph placed them in a situation similar to that of many years earlier when they had sold him. He accused them of a theft by Benjamin, and then gave them the chance to save themselves at Benjamin’s expense (44:1-17). The brothers could easily have escaped by sacrificing Benjamin, but instead one of them offered to bear the punishment in his place, so that he, the favourite son, could return to his father (18-34).

Joseph’s plan had succeeded. His brothers, accepting the consequences of their past guilt, were now changed men, both in their attitudes and in their behaviour. Therefore, when Joseph told them who he was, he had no need to accuse them of their misdeeds. Instead he pointed out that God had arranged for him to come to Egypt so that the covenant family could be kept alive during the famine (45:1-8). He told them that, since the famine would last another five years, they should bring Jacob and their families to Egypt where he could look after them (9-15).

Pharaoh confirmed Joseph’s invitation and provided his family with transport for the move (16-20). Loaded with provisions, the brothers then returned home and told their father all that had happened (21-28).
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Verses 1-12

The migration to Egypt (46:1-47:12)
As they were leaving Canaan for Egypt, Jacob and his family stopped to worship God at Beersheba, the last town in Canaan. Here God told Jacob that, though he would die in Egypt, his descendants would one day return and possess the land (46:1-4). Jacob’s family, at the time of the move to Egypt, numbered about seventy people (5-27).

Knowing that Egyptians did not like to live alongside people who kept sheep or cattle, Joseph told his brothers to tell Pharaoh that they were keepers of both sheep and cattle and that they had brought their flocks and herds with them. This would ensure that Pharaoh gave them a territory separate from the Egyptians, where they could live together and multiply without their culture and religion being too easily corrupted by the Egyptians (28-34). Joseph’s plan again succeeded, and the family settled in the fertile land of Goshen near the mouth of the river Nile (47:1-12).
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Verses 13-26
Joseph’s economic policy (47:13-26)
If Joseph had not planned wisely, the seven-year famine would have ruined Egypt and Canaan. He gave the people food in return for their money (13-15), then, when they had no money, in return for their animals (16-17), then, when they had no animals, in return for their land and even themselves (18-19). In the end all the land belonged to the government and everybody worked for the government, but in return Joseph gave the people land and seed for farming (20-24).

Joseph’s policy may have appeared to be hard-hearted at first, but in time the people discovered that it saved them from disaster. Soon they were producing good crops again, though they had to pay the usual tax to the government (25-26).

Verse 27
Words for Joseph and his sons (47:27-48:22)
By insisting that Joseph bury him at Machpelah, Jacob showed his faith in God’s promises. He knew that Canaan would become the land of his people (27-31; cf. 23:17-20; 35:12; 46:4).

Joseph’s two sons, Ephraim and Manasseh, were by now about twenty years old (see 41:50; 45:6; 47:28), and Joseph wanted his father to bless them before he died. This blessing was more than an expression of good wishes; it was an announcement believed to carry with it the power to make the blessing come true. Jacob blessed Ephraim and Manasseh, raising them to the status of sons. This gave Joseph the birthright that Reuben had lost, for now Joseph, through his two sons, would receive twice the inheritance of Jacob’s other sons (48:1-7; 1 Chronicles 5:1-2).

Both of Joseph’s sons would become heads of tribes in Israel, though the tribe of the younger son Ephraim would be greater than that of Manasseh (8-20). Jacob also gave to Joseph his plot of ground near Shechem, which was the one piece of land he owned in Canaan (21-22; cf. 33:19; 34:26-29; John 4:5).
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Verses 1-28
Blessings on Jacob’s twelve sons (49:1-28)
The last words of Jacob to his sons found their fulfilment in the history of Israel’s twelve tribes (49:1-2). First Jacob dealt with the six sons of Leah (see v. 3-15), then with the four sons of the minor wives (see v. 16-21), and finally with the two sons of Rachel (see v. 22-27).

Reuben should have been strong, but through lack of self-control he lost the leadership of the nation (3-4; cf. 35:22). Simeon and Levi had been violent, and their tribes were scattered in Israel (5-7; cf. 34:25-26). Simeon lost its separate tribal identity and was absorbed into Judah (Joshua 19:1; Jos_19:9). Levi, however, had a more honourable scattering because of its zeal against idolatry. It had no separate tribal inheritance of its own, but was given cities in all the other tribes (Exodus 32:26-29; Numbers 35:2-8).

Judah was the leading tribe, fierce and powerful in conquering its enemies and ruling over the other tribes. From this tribe came the royal family of David, whose greatest king, the Messiah, would rule universally in an age of unimaginable prosperity (8-12; cf. 1:2; 2 Samuel 7:16; Revelation 5:5).

The tribe of Zebulun, which settled near the Mediterranean coast, was enriched through the trade that passed through its territory to the sea (13; cf. Deuteronomy 33:18-19). Issachar gained some prosperity from the good farming country it inhabited, but too often it submitted to the powerful Canaanites who controlled much of the region (14-15).

Though pushed out of its original territory on the coast, Dan believed it had the same right to exist as any other tribe. It gained a new dwelling place in the far north, but only by treachery and cruelty (16-18; cf. 18:1-31). Gad, on the east of Jordan, was more open to attack than the western tribes, but its men were fierce fighters who drove back the invaders (19; cf. Deuteronomy 33:20).

Asher, bordering the northern coast, lived in rich farming lands whose olive orchards produced the best oil in Palestine (20; cf. Deuteronomy 33:24). The neighbouring tribe of Naphtali spread across the highland pasture lands to the Sea of Galilee (21; cf. Deuteronomy 33:23).

At the time of Jacob’s prophecy, Joseph was at the height of his power. He may have been treacherously attacked in the past, but God had strengthened and blessed him (22-24). The two tribes descended from Joseph were likewise blessed. They were large in number, and the regions they occupied were among the best in the land (25-26; cf. Joshua 17:17-18). The final tribe, Benjamin, was too warlike for its own good, and brought such trouble upon itself that it was almost wiped out (27-28; cf. Judg 19:1-21:25).

Verse 29
Deaths of Jacob and Joseph (49:29-50:26)
Again Jacob insisted that he be buried at Machpelah, as a final witness that he died having the same faith as Abraham and Isaac (29-33; cf. 47:29-31). When Jacob died, Pharaoh declared an official time of mourning for him of seventy days. Pharaoh also sent a large group of officials and servants to Canaan with Jacob’s family to provide all necessary help and protection (50:1-9). The Canaanites were amazed that Egyptians should come all the way to Canaan to bury someone who was obviously a very important person (10-14).

After seventeen years in Egypt (see 47:28), Joseph’s brothers still had feelings of guilt and fear because of their treatment of Joseph in his youth. Joseph was saddened that they should think he might yet try to take revenge on them. He repeated that he would look after them in the future as he had in the past, for God had overruled their evil to preserve the family (15-21; cf. 45:7).

Joseph lived for at least another fifty years after the death of his father (22; cf. 41:46; 45:6; 47:28). Like his father he saw his family grow, and he died with the same assurance that his descendants would inhabit the promised land. As an expression of that faith, he left instructions that when the covenant people moved to Canaan they take his remains with them (23-26; cf. Hebrews 11:22). His faith was not disappointed (Exodus 13:19; Joshua 24:32).
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